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Abstract. The growing value of distinctive culture in the context of modern global civilisation makes it important to 
study the possibilities of ethnodesign to identify identity attributes and, at the same time, to search for integration 
meanings. In this sense, it is of great unifying cultural significance and relevance to identify by means of ethnodesign 
the sustainable visual features of ethno-political traditions of the past on the paths of their ancient movements, which 
were often migratory and as of the beginning of the 21st century can be modelled within several modern states with the 
subsequent construction of relevant international cultural routes by means of geographic information systems. The 
purpose of this work was to develop a methodology for modeling the paths of movement of ethnopolitical traditions – 
geospiritual modeling with the approbation of scientific and research possibilities of ethnodesign for the construction 
of cultural routes with the use of geographical information systems on the example of the location field of the ancient 
ruthenians, or rus/rug/ros – of the annalistic “rus family” and the ancestors. The author’s methodology of inheritance 
of culture is applied  – a complex of methods for the developing processing of a unique cultural space based on 
the methods of complex source studies, comparative stylistic analysis and interdisciplinary semantic synthesis 
according to the general theory of systems. The results of the research were the confirmation of the continental 
polycentricity of the rus’ ethnopolitical tradition thanks to the clarification of its essential content and the main 
visual and graphic representation based on archaeological and heraldic artifacts, sacred ethnonymy and onomastics 
with the identification of the main locations, proposals for the construction of relevant international cultural routes. 
On this example, the methodological foundations of geospiritual modelling and terminological definitions on ethno-
cultural dynamics were formulated, which have scientific novelty, ideological content and practical value for the 
formation of databases and algorithms in relevant geographic information systems, and in general for international 
cultural cooperation in this area
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INTRODUCTION
The intensification of global ideological, semantic, and 
cultural conflicts since the turn of the 21st century, com-
pounded by civilisational divides, migration trends, and 
economic crises, underscores the need for comprehensive 

scientific exploration of socio-cultural dynamics. This 
pursuit aims to establish robust cultural and spiritual 
frameworks essential for global unity. International cul-
tural cooperation, particularly through the creation of 
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cross-border cultural routes for tourism, scientific ex-
change, and artistic collaboration, presents significant op-
portunities to achieve these urgent goals. 

The significance of this international approach is 
underscored by pivotal documents such as ICOMOS (In-
ternational Council on Monuments and Sites)  (2008) 
and Charter on Cultural Routes and the Charter for the 
Interpretation and Presentation of Cultural Heritage 
Sites (2008). However, ongoing challenges, highlighted by 
recent events in Ukraine, persist in their spiritual dimen-
sions, necessitating enduring solutions. Thus, a critical 
scientific imperative emerges: to identify the essence and 
geospatial localisation of the oldest ethnopolitical tradi-
tions, notably exemplified by conflicts on the Rus Field (the 
historical forest-steppe region, including the chronicled 
“OUKRAINE” of the Rus principalities). 

The development of the essence of the spiritual con-
tent of the acquisition of stable historical traditions – eth-
nopolitical and corresponding visual traditions  – along 
the paths of their bearers, in particular, on the example 
of ancient Ruthenian migrations, is so far limited to sepa-
rate scientific interpretations from archeology and histo-
ry, such as in special publications from the scientometric 
bases of France (Gruat et al., 2019), or works on ethnology, 
linguistics and source studies.

At the beginning of this decade, interesting studies 
have been published on modeling, in particular, based on 
geographic information systems (GIS), of historical roads 
in Asia related to the activities of famous dynasties (Xi et 
al.,  2022). But until now, the cultural presentation of the 
heritage from the spiritual ethno-political content on cer-
tain thematic cultural routes has not been practiced.

Cultural routes of Ukraine, registered by the European 
Institute of Cultural Routes (Luxembourg), are actually two 
points of certain routes assigned to Ukrainian members of 
the relevant association, or one more, the third is actually a 
structure registered for this activity: historical and cultur-
al complex “Radomysl Castle” (since 2013 as a point in the 
“Via Regia – cultural route of the council of Europe” net-
work organised in 2009 on the basis of the “Royal Road”); 
Association for Promotion of Rural Green Tourism Devel-
opment in Ukraine (since 2010 – as a tourism stakeholder 
in Kyiv); National Dendrological Park “Sophiivka” of the 
National Academy of Sciences of Ukraine (as an individual 
member from 2022 as part of the “European Route of His-
toric Gardens”). For comparison with these three positions 
in Ukraine, there are 645 such route points (or entire cul-
tural routes) in France, 270 in Germany, and 51 in Poland 
(Database of cultural routes, 2024).

In addition to the above-mentioned scientific and 
scientific-practical problems of insufficient development 
of the subject, which is the focus of interest, the problem 
of “the lack of development in Ukrainian ethnology (in 
the end, and in all of humanitarianism) of the latest ter-
minological and conceptual apparatus” (Selivachov, 2023). 

Branching out into several directions based on the source 
information  – from ethnology, cultural studies and cul-
tural history, historical art studies, historiographical “ru-
thenics” with a number of auxiliary historical disciplines, 
including archeology and heraldry, and, actually, the di-
rection of designing cultural routes – this synthesis touch-
es scientific sources from classical historiography from 
ancient Rus to the latest analytics on issues of research, 
protection, use and presentation of cultural heritage.

Since the second decade of the 21st century, a new 
generation of Ukrainian critics of the centuries-old fasci-
nation of Ukrainian medievalists with the “Vikings”, who 
unprecedented on the Rus Plain has already appeared in 
historiographic reviews – those critics who prove the an-
cient polycentricity of the mainland dynastic movement 
and the balto-slavic territorial origin of the historically 
famous dynasty (Kyrylenko, 2019). After all, until recently, 
the identification of the rus with the varangians precisely 
as allegedly scandinavians was the dominant postulate of 
a significant part of historical science, which used main-
ly this doctrine, long ago called the “norman theory” or, 
more precisely, “normanism”, which remains, against the 
background of the centuries-old “sanctification” histo-
riography, oddly enough, is precisely the doctrine that is 
completely opposite to the texts of ancient Rus chroni-
clers, who did not attribute the váryags from the rus to the 
swedes, danes, norwegians, or even goths (and the annals 
emphasise that the slavic people and the rus people are 
one whole – “there is one”, and the rus ethnic name was 
adopted for the entire slavic East since the establishment 
of the dynasty from the elite váryags stratum, i.e. as a sa-
cred polytonym). The doctrine of “normanism” also does 
not correspond to the foreign primary sources synchro-
nous with the annals, unless one distorts their content in 
the spirit of the explanations of the Bertin Annals for 838-
839 about the khagan of the people of ros as allegedly about 
“sveon” due to the fact that this khagan at the court of the 
german emperor were represented by “sveons”, who were, 
in fact, suspected by the germans as spies, and not ambas-
sadors of the khagan, precisely because they themselves 
did not belong to the ros people. In addition, “sveons” 
are not swedes at all, because the name “sveons” was an 
ancient collective name for the inhabitants of the south-
ern Baltic coast since the time of Tacitus. It is important 
that regardless of the approach to these issues that the 
researcher takes – whether a specialist historian-medie-
valist or a researcher of integral phenomena in the system 
of historical knowledge – the complexity of ethno-cultural 
relations and the dynamics of ethno-political development 
in space and time, as well as differences in special litera-
ture, in each case testify to the need for careful, factually 
verified terminological rethinking, especially ethno-polit-
ical essence and symbolism.

Historical science and the current dramatic geo-
political context (Goncharenko  et al.,  2024), in which the  
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mainland’ and motherland “rutenika” in Ukraine and be-
yond, have taken on a tragically fateful sound, prompts 
fundamental rethinking. From the heritage of Rus, pre-
cisely as the state of Kyiv, is realised and inherited by the 
original spiritual eternity of the ancient Rus Field  – the 
modern forest-steppe Ukraine and the age-old, victorious 
and tragic external ties of the Motherland, thanks to which 
historical research (Rychka, 2023) enables a retrospective 
analysis of the essential values of political culture and aes-
thetic sensibility of the annalistic “rus family”.

Special studies on the analysis of ancient Rus art in 
those directions that are tangential to this topic high-
light the plot and other features of works of religious sig-
nificance. A thorough illustrated review of the personal 
signs – the princely “banners” of the Grand Dukes of Kyiv 
(Nechytajlo,  2019), taking into account their movement 
through their capitals according to the administrative 
“rank” of the dynasty, as well as the peculiarities of the 
“spiritual investment” of the princes in favour of religious 
centers (Vukovich, 2019) provide a reliable the probabili-
ty of exactly that worldview paradigm that drove the “rus 
family” and its ancestors for thousands of years.

The possibility of a geographical connection of move-
ments from ethno-political activity stems from the very 
fact of grandiose migrations of ancient times, attested by 
written monuments (in this example – from the activity of 
the “Rus family”, at least, on the Rus plain and in bordering 
countries) and studied as of 2024 on the basis of databas-
es GIS data on cultural heritage. This system information, 
the corresponding possibilities of the digital environment 
become decisive for the construction of thematic cultur-
al routes. Software applications with specialised thematic 
or industry GIS databases have been tested by research-
ers from various fields that correspond to the focus and 
aspects of this work. The coverage in such studies of the 
nuances of historical ideologies and their semantic reflec-
tion in heraldry is a clear example of a methodological ap-
proach for ethnodesign.

The purpose of the work is to develop a methodolo-
gy for modeling the paths of movement of ethnopolitical 
traditions (geospiritual modeling) with the approbation of 
the scientific and research possibilities of ethnodesign for 
the construction of cultural routes using geographic in-
formation systems on the example of the location field of 
the ancient ruthenians, or rus/rug/ros – the annalistic “rus 
family” and his ancestors.

The following work tasks were set: to develop the 
methodological principles of geospiritual modeling by 
clarifying the categories of ethnoculture and ethnopoliti-
cal tradition in the context of a comparative-stylistic anal-
ysis of ethnodesign under the corresponding program of 
spiritual imagery, with the definition of the essence of the 
tradition using the example of the “rus family”; to identi-
fy the locations of the rus (inherited by Rus) ethnopoliti-
cal tradition based on geographically determined data; to  

develop proposals for the construction of thematic inter-
national cultural routes in the places of concentration and 
movement of the oldest ethnopolitical (dynastic) traditions.

MATERIALS AND METHODS
On the Ukrainian example, the methods of complex source 
studies and interdisciplinary semantic synthesis were ap-
plied to determine the pictorial features of ethnoculture 
(Polyany-Rus).

From the terminologically verified analysis of mate-
rials, it follows that the primary (from genera and tribes) 
ethnos, in the context of ethnodesign, should be called a 
genetically related group of people (polyethnicity phenom-
ena in the principle) with a distinctive self-name, religious 
priorities and the corresponding sacred image  – verbal 
and visual, which distinguishes representatives of this eth-
nic group from others. Using the method of comprehen-
sive source studies, on the example of sacred art inherit-
ed by Ukraine from the Polano-Rus ethnoculture and its 
elite “Rus family”, the conditions of territory development 
and meaning-making-setting were clarified by analysing 
archaeological, written, and toponymic data. The author’s 
holistic methodology of cultural inheritance also involved 
the method of comparative stylistic analysis of sacred ar-
tefacts from different countries and epochs, connected by 
pictorial continuity, which was helped to differentiate by 
the method of interdisciplinary semantic synthesis to find 
the figurative content of artefacts described by historical 
and art historical disciplines.

Methodical and informational capabilities of GIS, rel-
evant software applications serve as tools for determining 
the locational field of ethnopolitical tradition. Its field is 
clearly defined by the geographically precise binding of 
artifacts from interconnected archaeological cultures and 
dynastic antiquities and oikonyms of a common pictorial 
program with spiritual semantics. Additional research and 
special GIS applications will be required for the cultural 
route of the geospiritual Rus Field proposed by this study, 
and open data from the Google Earth system and thematic 
maps from the geospatial information of Ukraine, based on 
ArcGIS products, were used. At the points of the proposed 
cultural route from Rodez to Kyiv (or Roden), known from 
written sources and archaeology, the existing sacred mon-
uments and place names were analysed using the chosen 
methods. Symbolic, artistically expressive and spiritually 
significant works were analysed, precisely as belonging 
to a certain historical tradition of ethno-cultural origin – 
reasonably follows from the “law of the diapason” formu-
lated by F. Shmit (2023) according to the publication, which 
recently took shape in the Ukrainian scientific discourse. 
According to the conclusions of F. Shmit (2023), who with a 
metaphorical, at first glance, analyticalism in his “History 
of Art” postulated the soul of the ethnic group as its essen-
tial cultural diapason with a unique image-making identi-
ty, it is possible to confidently identify the ethno-cultural 
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belonging of the artistic heritage – especially, sacral and 
heraldic, of course, if one does not go astray on biased 
and unappealable labels such as the allegedly exclusively 
“Germanic” belonging to the váryags stratum with a con-
trived rus dissolution and movement within this stratum, 
although the first phenomenon was stratum, or ethnic-so-
cial (váryags), and the second was actually ethnic (rus). 

RESULTS AND DISCUSSION
From the comparative and stylistic analysis of artifacts 
that are semantically and compositionally related and even 
graphically congruent (the first motif is a woman in labour, 
“woman-pot”, “woman-tree”, World tree-genealogy, the 
Great Mother; the second motif is the Sun, solar signs, 
blacksmith and military symbolism, time and eternity), the 
unity of the spiritual imagery of solemn and/or heraldic 
symbols and the corresponding onomastics of dynasties 
and territories, which according to the finds, as this study 
has shown, are chronologically localised: in the whole of 
the Dnieper and especially in the forest-steppe Field – Rus 
Field of both banks of the Dnieper (from Stone Age to Rus 
proper); in the ancient Azov region and Crimea; in ancient 
Mesopotamia (later Iraq) and in Asia Minor (the kingdom of 
Urartu, or Van), as well as in the north of Iran and in some 
locations of the Caucasus region; in the center and north 
of the Apennine Peninsula, in the historical Roman prov-
inces on the Danube and in Southern Gaul; on the south-
ern and eastern coasts of the Baltic Sea; in Pidkarpatska 
Rus (Transcarpathian region of Ukraine).

The wide chronological and locational coverage of the 
entire Old World by the so-called sacral motifs of image 
formation can mean not only and not so much direct in-
heritance by certain families over thousands of years, but 
the likelihood of imitation or, much less often, borrowing 
of the content of archetypes, such as the image of the Sun. 
But even the borrowing of spiritually important images in 
ancient times took place exclusively on certain traditional 
grounds and definitely relied on the aesthetic sympathy of 
neophytes (or initiates) with the symbols they adopted. In 
addition, in ancient times, the self-name of the family, es-
pecially the name of the dynasty, remained an unchanged 
central category of spiritual significance. Using the exam-
ple of the ancient Ruthenians and their distant predeces-
sors, starting from the enigmatic, etymologically varia-
ble names-titles of the kings of Urartu – Rusa/Ursa – the 
preservation of the self-name and the associated spiritual 
(addressed to eternity) symbolism should be recognised 
taking into account the neighboring linguistic and cultural 
environment, which has always been polyethnic.

As this study has shown, under ethnoculture, in the 
context of ethnodesign, it is necessary to mean the origi-
nal collective geo-spiritual integrity with the original fea-
tures of the confessional, linguistic and cultural, everyday 
and artistic positioning of the native land and the positive 
potential (without denying others and without renouncing 

predecessors) of one’s own political culture, combining 
and modeling methods of information exchange and aes-
thetic sympathy in the area of their settlement between the 
indigenous (leading) and other solidarity ethnic groups. 
According to this paradigm, ethnoculture as an objective 
unifying phenomenon historically precedes the later for-
mation of a separate nationality as a linguistic identity (for 
example, modern from the 17th-19th centuries). In this ex-
ample, it can be noted: the flexible polyanian-rus ethno-
culture, which on the Rus Field modeled the interaction of 
spiritual worlds on the mainland level – proto-slavic-ru-
thenian, proto-slavic-gothic, balto-slavic, slavic-rus-
sian-alanic, slavic-hungarian and slavic-turkic – became 
the main source of Ukrainian (cossack-rus, according to 
Samiylo Velychko) self-awareness and national culture of 
Ukraine and the ancient primary source of traditional (i.e. 
dynastic) state formation.

Pointing out, for example, the probability of сeltic ex-
pansion in the area of the Danube “fatherland” of the slavs 
due to the weakness of the ethno-political organisation of 
the Danube Slavs and the nature of the Slavic territorial 
community (Kyrylenko, 2019), it should be borne in mind 
that the migrating groups of conditional “сelts” had their 
own self-names, and one’s ancestral home can mean the 
homeland of the ancestors, using the example of the slavs, 
the homeland of those who did not call themselves slavs yet 
(properly from the Celtic era). The dynamics of self-aware-
ness is best revealed precisely by the use of folk self-names 
(and foreign ethnonyms of a given people), which appear 
as indicators of the renewal of the ethno-cultural situa-
tion; therefore, on this example, it is necessary, thanks to 
the secretary of the gothic king Alan Jordan (6th century), 
to bear in mind the stages of evolution of the ancestors of 
the slavs (according to their self-names) from the veneds 
to the sklavins and “antes”, while the last word is a greek 
change of the self-name with a Slavic nasal sound – it is 
worth reconstructing: these people were probably called 
*vѣnts, and they were called polyans, as the chronicle em-
phasises, after settling in the Pole region (the future Right 
Bank and Central Ukraine), and there, according to the 
testimony of the same Jordan, no later 4th century the ro-
somones, i.e. “the people of ros”, already lived there.

With regard to the conditional “celts” on the Danube, 
in the Carpathians, on the Dnieper, in the Southern Bal-
tic of the proto-slavic (i.e., veneds’ and “antes”) era, their 
permanent privileged status in the polyanians’ environ-
ment as an elite and military stratum  – the váryags and 
kolbyags of the southern the coast of the Gulf of Veneds, 
or the Baltic Sea, later the ruling family, whose ancestors 
used the generic self-name ruthenas (ruthenians), from 
ruth – rus, that is, “field” from the gaulish ruthenian dia-
lect, or “bright place” or “light” in general. Ruthenians in 
the Gallo-Romance language environment are the same 
polyanians in the Slavic language environment (although 
in Latin the ruthenians are actually “red” or “ruddy”, and 
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their belonging to the military dynasties eventually con-
tributed to the widespread use of the root of the family 
self-name “rus” in quality of a group of multi-meaning 
homonyms, because on the Rus plain, prince’s warriors, 
the land of the main domain, and the state in general were 
called that way). A polyanian is a strong breadwinner, so it 
is not surprising that they, the ancient rus – the polyani-
ans’ elite  – in the Germanic language environment were 
called rugy (or rogy), i.e. “rye strong”, “strong from rye”. 
The fact that German chroniclers called princess Olga the 
“Queen of the Rugs” is sufficient to confirm these ethno-
nym identities and status-ethnic relations of antiquity 
(even if to consider the ethnonym “rugs” in the eyes of the 
Germans as a transfer of the name from one of the ancient 
German tribes), and the Ukrainian “Pravda Ruska” singled 
out the ruthenians among the slavs; this chain of “bright” 
ethnonyms is complemented by the form “ros” from the 
proto-slavic-iranian or alanic environment, which became 
common for the greeks (Рως), and for the hungarians be-
came the name of both ruthenians and slavs in general 
(Orosz; Oros  – widespread surname in Transcarpathia). 
Prince Olg (Oleg) Vishchy called Kyiv the “Mother of Rus 
cities” not only and not so much because of Kyiv’s favoura-
ble, potentially metropolitan location on a major waterway 
trade route and, even more so, not because of his personal 
whim: it was and remains the city of the same polyanians, 
which were also called the sacred name rus, and last but 
not least, the same city that was dedicated to one of the 
most important spiritual symbols for the “rus family”.

Leading ethnopolitical symbolism that reflected reli-
gious priorities and contained a heraldic visual core fun-
damental to the rus dynasties was revealed by the 2008 ar-
chaeological discovery of the ruthenian “Heroic Sanctuary 
of Tourier” with further publications of ongoing research 
(Gruat et al., 2019). The following facts are interesting: the 
heraldic symbols carved on the stone slabs of this sanctu-
ary constitute a chronological link that was missing before 
this discovery by French archaeologists, which preceded 
the development of the so-called “Sarmatian” or conven-
tional “saltiv” style of “Rurik signs”, which became the 
source and basic for proto-slavic family symbols (*vѣnds), 
as well as for the southern branch of the “rus family”; in 
the same way, there is no doubt that the main religious 
“masculine” symbol of the dynastic movement is the thun-
derbolt, or the sign of Perun, clearly depicted on the chest 
of one of the anthropomorphic steles of the ruthenian 
sanctuary, along with other solar symbols of these victori-
ous sun worshipers on other steles.

The ancient hydronyms of the main rivers of the Rus 
Field  – between the Dniester and the Dnieper and the 
Dnieper and the Don – often represent examples related 
to the above root of the generic self-name of the ruthe-
nians, or to the proto-slavic *vѣ, which are not alien to a 
number of hydronyms of the south of Western Europe and 
Transcarpathia (Subcarpathian Rus). This made it possible, 

against the background of available data based on written 
primary sources and/or local history information on reli-
gious and heraldic symbols, to model probable locations 
and probable paths of movement of this ethno-political 
tradition on the basis of complex source studies, as well 
as to propose the construction of thematic international 
cultural routes.

The physical condition of the stele of the “hero-
ic sanctuary” raised from nothingness in 2008, as it was 
figuratively called by French archaeologists – toppled and 
crushed several centuries BC (Gruat et al., 2019) – testified 
to the dramatic struggle of the elites of the Gallic south 
and the correctness of the conclusions of many research-
ers, from Professor Serhiy Shelukhin (1864-1938) to Acade-
mician Vitaly Sklyarenko (1937-2020), about the migration 
of the ruthenian elite of “sun worshipers” and “women 
lovers” under the pressure of irreconcilable hostility of the 
germans to the more favourable (and related to the ruthe-
nians) proto-slavic environment. The latter was formed 
in the Danube valley and on the river systems connecting 
the southern coast of the Baltic, the Carpathians, the Field 
(Rus Field) between the Dniester and the Dnieper and to 
the Seversky Donets and the Don, to Taman, and later de-
veloped on the Volga-Baltic and Balto-Dniprovsky – “from 
the Váryags to the Greeks”. The paths of these migrations 
and river routes, regardless of the chronological frame-
work or stages, can be outlined based on written evidence 
and archaeological artifacts, in particular, relying on the 
“female” link of the symbolism of old rus religious her-
aldry and the corresponding sacred hydronyms or ancient 
place names associated with coastal routes: the “rus fam-
ily” carried out their expeditions through river valleys or 
cabotage along the sea coast (in contrast to scandinavian 
sailors, who were more oriented towards the open sea, on 
oceanic expeditions).

For a model created as a geo-spiritual one – addressing 
eternity according to the identified religious goals, strict 
chronological frameworks for modeling ancient history 
are not characteristic, but the complexity of source studies 
from written evidence, archaeological and toponymic data, 
semantic and stylistic analysis and the probability of de-
termining the locations of concentrations or bifurcations 
of the ethnopolitical tradition. The latter is defined as a 
subsystem of ancestral (dynastic origin) spiritually deter-
mined management values of ethnoculture, which moder-
ate power relations in this ethnosocial system.

On the example of the “rus family”, meaningful mean-
ings that were fundamentally important for the dynastic 
elite are clearly reflected by those “hook-like” heraldic 
symbols, which were mistakenly included by some re-
searchers of heraldry as “anchors” or “hooks” or “tri-
dents”, which according to evidentiary probability come 
from “twodents”, and the latter – from ancient prototypes 
that clearly interpret the silhouette-gestural configu-
ration from the images of the Great Mother of gods and 
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cities and, accordingly, the image of the God-Bearer peo-
ple. A vertical “tree trunk” with a bifurcated “fishing rod” 
at the bottom with highly raised ends (somewhat softer in 
the version of the Ruthenian shrine of Tourier and more 
sharply outlined on the personal signs of Svyatoslav Yaro-
slavich 2nd half of the 11th century or, for example, of Danylo 
Halytsky of the 12th century (Nechytajlo, 2019) corresponds 
to both the scheme of the World Tree, or the Heaven-
ly genealogy, and the outline pose of a woman in labour 
from many versions of the image of Cybele (Kubaby, *Kyj-
Vѣly – “Mermaid of God”, in the city of Kyiv – the sacred 
hydronym Kyjava or Kyjan, later Kyjanka), aka Ushas or 
Ushi of the Indo-European cultural circle (Rsha or Ros of 
the Dnieper region, Ushytsia and Bushanka, Rusava of the 
Dniester basin), aka the “snake-legged goddess” Api – the 
“daughter of Borysthenes” (Dnieper-Slavutich) from the 
mythology of the proto-slavs of the Scythian era of the fu-
ture Rus Field – skolots (according to their solar self-name 
“connected with the name of the king” given by Herodotus) 
(Fig. 1). As this study has shown, it is noteworthy that Kyjan 
was a tributary of the Dnieper, and after the acceptance 
of the Sun of Christ, according to a popular philosophical 
image, the heraldic sign of “the birth of the Heavenly lin-
eage” in the princely tradition of the Olhovychs (starting 
with Svyatoslav Yaroslavich according to the signature on 
the back of the princely portrait in the Izbornik of 1073) 
was crowned with a cross, which gave the researchers of 
heraldry a reason to identify similar images with the so-
called “blooming cross” of the actual Christian pictorial 
tradition, much later on the Rus Plain. The fallacy of this 
interpretation is well illustrated by the sign on the seal of 
the elder Yaroslavich – Prince Izyaslav – a similar sign, but 
without the upper cross. Another thing is the late reinter-
pretation of this symbolism in the wake of the Christian 
worldview, especially in the New Age, along with changes 
in the configurations of the symbols of the cossack elite ac-
cording to the Polish tradition of “collective” coat of arms 
(a clear example is the coat of arms of the “Abdank” type, 
i.e. “uda”, adopted in this geometrised “tamgo-like” form 
by Bohdan Khmelnytsky) led to a noticeable erosion of the 
ancient content, in particular, in the form of its decorative 
reproduction with Christian symbols of salvation. At the 
same time, the spiritual conditioning of the essence of the 
dynastic vocation remained intact. This essence consisted 
in ensuring that the dynasts of the “rus family” protected 
the religious sentiments and political and economic in-
dependence of the polyethnic (multinational) people by 
the priorities of its elite stratum – the called representa-
tives of the “god-bearing solar stream” (váryags from the 
proto-slavic linguistic and cultural environment of the 
ancient ruthenians), and namely, their management, re-
ligious integration, military defense, trade life priorities. 
Feeding on a spiritual vocation, the traditional Rus state 
also had functional stability in the form of a princely out-
fit  – “nariad” (a centralised dynastic entrusting) for the 
land united by princely routes on waterways.

Figure 1. Ancient related sacred signs and tribal symbols 
(motifs of the tree of life – the World Tree-Genealogy, 

the woman-tree, the mother earth – the Great Mother, 
genesis, the Heavenly Family Tree and the Sun, time and 

Eternity), and the corresponding princely emblems
Note: 1)  carvings on a mammoth skull, 12th millennium BC 
(Mezhyrich, Kaniv district); 2)  ancient Egyptian hieroglyph for 
‘growth’ or ‘genesis’; 3)  seals of Urartu; 4)  snake-winged Gaia 
(Api) – daughter of Borysfen, ruler of the Scythians on a mirror and 
on a gold plate of the 4th century BC. (Haiman’s grave, Vasylivskyi 
district of Zaporizhzhia region); 5) ‘a woman in labour in a house 
with descendants and birds’ – an ancient motif of folk embroidery, 
The Rus Plain, 19th century; 6)  marks on silver jewellery of the 
6-7th centuries from the Martynivka treasure, Cherkasy region; 
7) amulet from Don Rus (northern, or ‘Ros’/‘Ros-Alan’, a variant of 
the Saltovo-Mayak archaeological culture); 8) a mark on the seal of 
Izyaslav Yaroslavych (11th century); 9) a sign of Sviatoslav Yaroslavych 
(11th century. The author’s reconstruction based on Svyatoslav’s 
Izbornyk); 10) princely seal from Biloozero; 11) ‘flourishing cross’ – a 
Christian version of the ancient religious motif on the princely seal; 
12) outline of the Olhovych sign of the early 13th century (Starodub, 
Bryansk); 13) ancient ‘Vinnytsia’ sign on the seal of Vinnytsia Mali 
and Velyki Khutory of 1839; 14)  Proto-Slavic heraldic and solar 
signs on the monumental stele of the Ruthenian sanctuary of 
Touriers (according to P. Gruat); 15)  Proto-Slavic solar sign (the 
future ‘thunderbolt’  – a symbol of Perun) on the monumental 
stele of the Ruthenian sanctuary of Touriers (according to P. 
Gruat); 16) coat of arms of Hetman D. Apostol of the 18th century; 
17) solar and other religious and heraldic ideograms on the backs of 
sledges, Uman district, mid-nineteenth century; 18) ‘thunderbolts’ 
on a spinning wheel, Berestey district, 30s of the 20th century
Source: developed by the author
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As an example of an international cultural route from 
the geospiritual Rus Field, based on the available set of 
data, in this example developed the direction of a com-
bined land and water coastal road on a hypothetical mi-
gration route from the following locations (from West to 
East): the starting point is the French city of Rodez (the 
ancient city of Rutena Civitas) with a branch to the archae-
ological expositions in the museum of the town of Mon-
trosier and the landscape-archaeological expositions – at 
the ruthenian sanctuary of Touries (Sanctuaire heroїque 
des Touries); the city of Vienne on the Rhone; the Swiss 
cities of Lausanne (with the Ouchy embankment) and Lu-
cerne (on Lake Rot of the Roys River Basin, formerly Rusa 
or Ursa); the Austrian city of Salzburg (the center of the 
ancient province of Norik with a famous cave artifact - a 
memorial inscription on a marble slab of 1521 about the 
“ruthenian prince Odoacer”); the Ukrainian cities of Muk-
acheve (with “celtic” archaeological sites and the Rus Way 
mountain pass), Vinnytsia (the historic Venichya among 
the “towns of the Field” in the List of Rus cities) with a 
branch to the Bushan historical and cultural reserve (to 
the ancient Slavic rock temple – the sanctuary of Olya on 
the Bushanka River) and the capital city of Kyiv (in particu-
lar, Starokyivska Gora above the precipice of the historic 
Kyjan stream). The main direction of the proposed route 
between the Rodez – Kyiv points (or Rodez-Roden – to the 
tract of Knyazha Gora near the mouth of the Ros river near 
Kaniv) is 2710  km of road and pedestrian-rowing track, 
not including the named branches. Such a long route as a 
whole should be calculated on a monthly visiting program.

The fundamental question – whether the combination 
of the images of Perun, Váruna and the female “hypostasis” 
of the latter Usha (or Rsha, to whom Cybele corresponded) 
can be considered the most important act of sacramenta-
tion for that ethnopolitical tradition that became Russian – 
according to heraldic images of religious significance, in-
cluding after the Sun of Christ, – receives an affirmative 
positive response with the “mermaid” name of the city of 
Kyiv, as well as with the list of gods of the integration poly-
ethnic “pantheon” of St. Volodymyr, recognised as Equal to 
the Apostles, and even with the gesture of Oranta’s hands 
in the Cathedral of St. Sophia of Kyiv, raised for blessing 
in the same way as the “chthonic” limbs of Cybele-Kuba-
ba-Kyava rose on various ancient images of it, popular 
in Europe from the hellenistic Panticapae  (Kerch) to the 
German Eisenach, from the ancient “Scythian” Dnieper to 
gothic cathedrals. Studies on the significant spread of the 
Christian image of the Mother of God and the wide iconog-
raphy of the “female” spiritual essence (Hotun et al., 2019; 
Shevliuga, 2023) allows to pay attention to the probability 
of this image creation in the realm of ethnopolitical sym-
bolism and heraldry itself. Although Volodimer the Baptist 
himself, the sovereign “kagan Volodimer” (in the famous 
speech of metropolitan Hilarion), realising his status as 
a statesman, chose for his personal sign a monogram of 
the imperial type  – from the letters of the heraldic call  

“Volodymyr on the throne”,  – a monogram that became 
known as a trident, although it was made precisely by the 
celtic interweaving of letters with the outline of an attack-
ing falcon – the “sun bird” of the Baltic Slavic Wends and 
their Slavic defenders, the váryags, who were “called rus”. 
Designing this imperial personal emblem simultaneously 
in the configuration of a trident, a symbol of the lord of the 
seas, became another artistic find of the ancient Rus coat 
of arms designers. Behind the statist visibility remained a 
deep, original “remembered resource” of the God-bearing 
people (Scherbenko, 2019).

“The transitivity of culture against the background 
of eternity” of O.M.  Som-Serdiukova  (2020) is most fully 
revealed by a road along a certain route with landscape 
and other sights and outstanding places that, depending 
on their suitability for scientific exchange and cognitive 
tourism, their semantic design and functional content, 
potentially represent, nevertheless, the concentration of 
that hereditary content, which was created precisely to 
the order of eternity. An inescapable meaningful essence 
appears at the same time as an expression of a certain eth-
noculture and parallel to it or neighboring phenomena; 
therefore, the cultural route is a priori international, mul-
tinational, even if it is built mostly within the boundaries 
of only one nation-state.

The current public demand in Ukraine for the study 
of the spiritual foundations of national culture in the con-
text of historical knowledge, the development of modern 
scientific approaches from such a direction of research 
(Stishova,  2023) indicates the timeliness of development 
of the methodological foundations of the imitation (inher-
itance) of culture, in particular, the direction of studying 
the value origins of traditional statehood and its essential 
pictorial symbolism of religious significance.

In this example suggests a synthesis of spiritual her-
itage, including political culture, with the opportunity 
to present a visible state-building heritage in prominent 
places associated with this ethno-political tradition. The 
proposal to organise, in parallel to the network “Via Re-
gia  – the cultural path of the Council of Europe” (which 
develops thematically on the basis of the historiographi-
cal dynastic “Royal Road”) an additional network – “Geo-
spiritual Rus Field” based on the movements of the ancient 
ruthenians – looks both logical and equally ambitious. This 
approach may be quite unexpected in the eyes of a positiv-
ist historian, fascinated (for all the rigor of positivism from 
factual evidence) by all kinds of “Vikings”, runic stones, et-
ymological exercises of Normanism and the image of prin-
cess Ingigerda – princess Irina, against the background of 
centuries-old historiographical criticism of the ancient 
Rus annals for allegedly “mythological thinking”, and the 
Cossack chronicler Samiylo Velychko – for his alleged fic-
tion about the succession of hetman Bohdan Khmelnytsky 
from “rusyn Odonatser”. The annals, including the Tale 
of the Timeless Years, do not contain author’s fictions as 
such, because writing a known lie was a grave sin, and 
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historical scholars, beyond any doubt, should not com-
pare ancient Christian writers with current cynical ones 
journalists or politicians; therefore, the national annals 
do not contain semantic contradictions. It is important 
to understand them without confusing the princely nar-
iad (entrusting) with the order in all and noting not only 
the words of the chronicler that “the slavs sat down on the 
Danube”, but also the fact that the chronicler testified that 
they “sat down” there “after many times” (Motsia, 2020). If 
for the actual historiographical discourse of the research-
es of ancient Rus, observations about ancient Rus cultural 
borrowings from Christian Constantinople and dynastic 
ties with it are important, especially after the “causeless”, 
according to the not very sincere expression of the chron-
iclers of the empire, the war against it by Yaroslav the Wise 
(Rychka,  2023), then for the study of ethnocultural sym-
bolism, interesting are not only the architectural forms of 
the Church of St. Sophia reinterpreted in Rus for Novgorod 
the Great, not only and not so much the dedication of the 
most venerable altar to the Mother of God, but the tradi-
tional decoration of this altar with towels with embroi-
dered folk “women in labour”. Similarly, from the histor-
ical details of the regional features of state formation and 
ethnic development of Rus, this topic is more concerned 
with the fact that the famous waterway “from the Váryags 
to the Greeks”, according to the testimony of Adam of Bre-
men (11th  century), began precisely in the Slavic Stargo-
rod (Motsia,  2020). And the desire to perpetuate the Rus 
ethno-political essence and, in general, according to this 
methodology, the idea of building the movement routes of 
those ancient dynasties, each of which were the predeces-
sors of several national states (for example, the Merovin-
gian dynasty), is an aspiration, this idea has a significant 
ideological and philosophical meaning for the future the 
unity of European civilisation, as well as the perspective 
of historical and cultural research on the construction of 
international cultural routes, for which, first of all, modern 
GIS tools should be used.

For example, GIS with predictive search algorithms 
for potential locations of archeology monuments (not yet 
opened settlements, parking lots) are used precisely in 
the context of forming databases for perspective research 
and scientific excursion routes (Castiello & Tonini, 2021). 
Modern technology allows you to literally go deep into the 
thickness of cultural layers for their smallest remains: this 
is evidenced by the delineation of an unmarked ceme-
tery using high-resolution ground-penetrating radar and 
X-ray radiography of the area near the medieval church 
in Furulund in Norway (Cannell et al., 2018). The study of 
objects of the cultural landscape as information elements 
(Carvalho et al., 2023), the visual presentation of antiquities 
using digital “augmented reality” was demonstrated by re-
searchers using examples of tools and methods of virtu-
al reproduction of cultural heritage (François et al., 2021). 
Current methodological approaches to the study of ancient 
social phenomena from the analysis of images on archae-
ological sites – images, in particular gestures, which “say 

more than words” (Kopij et al., 2023); the combination of 
GIS technologies with game-based dynamic visualisations 
to build more accurate models of historical routes appears 
to be a promising direction of research for the clarification 
and variability of the cultural route.

In general, the modeling of the ancient network of 
roads, territorial connections, the identification of rel-
evant nuances from the functional history of landscapes 
is becoming more and more popular and relies on new 
empirical methods and digital geographic information 
support, such as modeling based on the routes of mod-
ern travelers with an introduction to materials study of the 
entire complex of data from local cultural heritage, includ-
ing the most complete data from archeology (Tolksdorf et 
al.,  2019). Rightly considering the promotion of territo-
rial heritage values as a key means of restoring vulnera-
ble territories, modern researchers are testing regional 
development management methodologies based on web 
applications with complex integration of information and 
management subsystems related to cultural heritage and 
tourism and environmental services (Hidalgo-Sánchez et 
al.,  2024), publish the concepts of “ethnographic per-
spectives of transregional connections” (Marsden & 
Henig, 2019), and also develop its aesthetic aspects, which 
are important in the context of promoting heritage. Among 
the latest developments, the most interesting and directly 
related to this topic is the study of the directions of image 
creation of elite emblems and heraldic design of nobility 
titles (Mercardo-Oliveras & Alcantara-Garsia, 2023).

The functional purposes of the places of interest 
equipped for visiting on the such cultural routes, in addi-
tion to the actual ethnopolitical heritage presentations and 
related popular science expositions and research labora-
tories, can include proven art therapy practices for visitors 
(Solyeyko et al., 2023). Visiting locations should be provided 
with technical geographic information means to support 
safe amateur, gaming and special professional travel.

CONCLUSIONS
The content of the inherited goal-setting according to cer-
tain historical traditions, in the ethno-political context, 
is clearly reflected by the symbolism of the religious and 
heraldic purpose. The bearers of such symbols were the 
dynasts who claimed state-making primacy in the wake 
of this tradition. Indicators of the presence of dynasts on 
migration routes, taking into account the conditions of an-
cient migrations, in addition to visually recognisable arti-
facts, including archaeological, and written evidence of the 
relevant movements, are also local onomastics, primari-
ly – sacred hydronyms.

Using the example of the annalistic “rus family” and 
its ancient ancestors – proto-slavic-celtic ruthenians, or 
rus/rug/ros people – it is proposed to apply a comparative 
stylistic analysis of artifacts of sacred and heraldic sig-
nificance with the tying of finds to geographical locations 
attested by written primary sources about the relevant 
presence and confirmed by ethnic onomastics, especially 
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sacred hydronyms, for geo-spiritual modeling of proba-
ble migration routes of dynasts – bearers of this historical 
tradition with subsequent construction of international 
cultural routes. On the chosen example, the concept of 
polycentricity of the rus ethnopolitical tradition is con-
firmed by identifying the locations of activity of ancient 
ruthenians on the basis of their associated presence, at-
tested in written monuments, in archaeological artifacts 
from religious heraldry, in toponymy and especially hy-
dronyms – ethnically sacred names with the imaging pro-
gram, that a single with the material monuments.

The methodological basis of geospiritual modeling 
by interdisciplinary means should be taking into account 
in GIS databases from prominent places the categories 
of geospiritual integrity of the people, its ethnoculture 
as a model of the spiritual self-awareness of the leading  

ethnic group with solidarity groups and ethnopolitical tra-
dition as a moderator of power relations, improvement of 
methods of identification of dynastic ownership of mas-
terworks and territories, as well as algorithms and GIS ap-
plications for the analysis of the locations of archaeologi-
cal and heraldic artifacts with associated religious imagery 
according to the most ancient local onomastics, which is a 
promising prospect for further research. 
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Моделювання шляхів етнополітичних традицій  
і побудова культурних маршрутів засобами етнодизайну та ГІС

Анотація. Зростаюча цінність самобутньої культури в контексті сучасної глобальної цивілізації актуалізує 
дослідження можливостей етнодизайну для виявлення атрибутів ідентичності та, водночас, пошуку інтеграційних 
смислів. У цьому сенсі велике об’єднавче культурне значення та актуальність має виявлення засобами 
етнодизайну стійких візуальних ознак етнополітичних традицій минулого на шляхах їх давніх переміщень, які 
часто були міграційними і станом на початок ХХІ століття можуть бути змодельовані в межах кількох сучасних 
держав з подальшою побудовою відповідних міжнародних культурних маршрутів засобами геоінформаційних 
систем. Метою цієї роботи була розробка методології моделювання шляхів руху етнополітичних традицій  – 
геодуховного моделювання з апробацією науково-дослідницьких можливостей етнодизайну для побудови 
культурних маршрутів із застосуванням геоінформаційних систем на прикладі поля розселення давніх русичів, 
або rus/rug/ros  – літописної «руської сім’ї» та пращурів. Застосовано авторську методологію успадкування 
культури  – комплекс методів розвивального опрацювання унікального культурного простору, що базується 
на методах комплексного джерелознавства, порівняльного стилістичного аналізу та міждисциплінарного 
семантичного синтезу відповідно до загальної теорії систем. Результатами дослідження стали підтвердження 
континентальної поліцентричності руської етнополітичної традиції завдяки з’ясуванню її сутнісного змісту та 
основної візуально-графічної репрезентації на основі археологічних та геральдичних артефактів, сакральної 
етнонімії та ономастики з визначенням основних локацій, пропозиції щодо побудови відповідних міжнародних 
культурних маршрутів. На цьому прикладі сформульовано методологічні засади геодуховного моделювання та 
термінологічні визначення щодо етнокультурної динаміки, які мають наукову новизну, ідейно-світоглядний 
зміст і практичну цінність для формування баз даних та алгоритмів у відповідних геоінформаційних системах, а 
також для міжнародного культурного співробітництва у цій сфері
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